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Profits of honour: Justice and moneymaking in classical Greece

Outline

1. The nature of the problem and the state of debate

a. Ethics vs. economics?
b. The two sides of embeddedness
c. Honour in moneymaking?

2. Justice, honour and moneymaking in philosophical thought
a. The moneymaker’s justice in Plato’s Republic
b. ‘Shameful gainseeking’ in Aristotle’s Ethics and Rhetoric
c. Theophrast’s Characters: A tableau of transactional failures

3. The profits of honour in classical Greece
a. The unity of Greek honour
b. Honour and the reproduction of status

1. Plato, Republicl, 330d-331e

Text and (slighty adapt.) transl. Ch. Emlyn-Jones / W. Preddy (Cambridge, Ma. 2013)

[330] [d] &GAAG pol €Tt Tooovde eimé Tl péylotov olel
ayabov  dmoAeAaukéval tol  TOAARV  ololav
kektfjoBay; |[...]

[331] [a] [...] mpog & TolT Eywye TIONUL THV TV
xpnudrwv ktfiow mielotou bagiav eivay, [b] ob Tt mavtl
avbpl GAAG T@® éruekel. O yap pnde Gkovtd Ttwva
¢ganatfioal fj Pevoaobal, pnd’ ad ddeilovra f Bed®
Buoiag Twag | avBpwnw xprpota Enerta €keloe
aréval 6edLota, peya Lepog eig Tolto iy TV Xpn HATwWY
Kthiolg cupBAaMAetalL. £xel 6¢ kal dAaC xpelag mMoANAC
AAAQ yE Ev QvD’ EVOC oUK EAALoTOV Eywye Beinv Gv elg
to0to Avépl volv £&xovi, @ Iwkpatec, TAolTov
XPNOLUWTATOV ELVAL.

[c] NaykdAwg, AV & éyw, Aéyelg, W Kédale. Tolto
& autd, v Saloouvny, notepa TV AARBelav alTtod
dricopev etvat ArAdg oUtwg kal T drodiévar v Tic Tt
mopd tou AdPn, f kal avta tadta €otv €viote pév
Swkatwg, éviote 8¢ adikwg molelv; olov ToldOvEe Aéyw’
ndg Gv mou €lnoy, €l tig AdBol mapa dihou avdpoc
owdpovolvtoc OmAa, el pavelg anattol, OtL o0te XpNn
ta towalta amoddoval, olte bikalog av €in o
arnodidoug, o008’ al mpog tOv oUTwC éxovta mAvIa
EBEAWV TAANBR Aéyely. 'OpBhHg, €dn, Aéyelg. [d] Ouk
dpa oUTog Bpog €otiv Sikatoolvne, AAnBf te Aéyewy
kal & &v AaBn tic anodidoval. Navu pev oly, £dn,
YWKPOTEC, UTIOAABWVY O MoAEpapPYOC, Elmep Y€ TL XPN
Zlpwvidn nelBeoBat. Kal pévrol, €dn 6 Kédahrog, kal
napaddwul VUV TOV Adyov: Sl yap e 16n TV tepliv
EmpeAnBiivat. Oukolv, €dn, eyw, 6 MoAEuapxog, TV
ye o®v kKAnpovopoc; Mavu ve, A & O¢ yehdoac, kal dua
el mpog T lepd. [e] Aéye 8n, elmov éyw, oL 6 ol
Aoyou kAnpovopog, Tt ofg tov Ziwvidnv Aéyovta
6pBdG Aéyelv mepl Skatoolvng; ‘Ot A & 8¢, T T

[330] [d] [Socrates] “But tell me this too; what do you believe is the
greatest benefit you have enjoyed from the acquisition of all your
wealth?” [..]

[331] [a] [...] [Cephalus] “I take the possession of wealth to be of
the highest value, certainly not for everyone, but for the decent
person. For when it comes to cheating anyone even unintentionally
or telling lies, or again, owing anything— any sacrifices to a god, or
money to a person, and so departing for the other world in fear, the
acquisition of wealth goes a long way toward avoiding such a
misfortune. And it has many other uses also; but taking one thing
with another | would propose that, for a man of sense, Socrates, this
is not the least important thing for which wealth is particularly
useful.”

[c] “Most beautifully put, Cephalus,” | [Socrates] said. “But let’s
take this very thing, justice: are we to say that it is simply truthfulness
without qualification, and the giving back of whatever one may have
taken from someone else? Or is it possible to do these very same
things sometimes justly and sometimes unjustly? To take an
example of what | mean: | think everyone would agree that if one
were to take weapons from a friend who is a man of sound mind,
and if he were to go mad and demand them back, one ought not to
return them. The one giving them back would not be ‘just’ to do so,
and again one should not be willing to tell the whole truth to
somebody in that state.” “You’re right,” he replied. [d] “Then this is
not a definition of justice: to tell the truth and give back whatever
one has taken.” “Oh but it is, Socrates,” said Polemarchus taking up
the argument, “at any rate if we’re to believe Simonides.” “Well
now,” said Cephalus, “I'll hand the discussion over to you two; for
it’s time for me to see to the sacrifices.” “So does that make me,
Polemarchus, heir to what is yours?” he said. “Certainly it does,”
replied Cephalus with a laugh, and he promptly went off to the
sacrifices. [e] “So tell me,” | said, “you who are heir to the discussion,
what is it that Simonides says about justice which you think is right?”
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O0deNdpeva ékdotw dmodiboval Sikaov ot tolto
Aéywv Sokel épolye KaADG Aéyelv. ANA pévtol, Av &
EYW, ZLLwvidn ye oU padlov aruotelv—oodhog yap kat
Belog avnp— [...].

[333] [a] Ti &£ 8n; tv Skaloouvnv MPOC TIVoC
xpeiav A ktiiow év elpivn daing &v xpAowov elvay;
Mpd¢ té cupPOAaLa, W TWKPOTES. TupBOAaia §& Aéyelg
kowvwvrjpata f Tt dAAo; [b] Kowwvrpoata Sfta. Ap’ olv
0 bikalog ayabog kal XprioLog KoWwVOoG €l¢ MeETTOV
Béoly, | O mMeTTeUTIKOCG 'O TETTEUTIKOG. AN €lg
TAlvBwV kal AiBwv B€oly O Sikalog XpnNOLUWTEPOG TE
Kal aueivwv kowwvog tol oikodoukol; OUdau®c.
AN eig Tiva 81 kowvwviav 6 dikalog auelvwv Kowwvog
to0 KBaplotikol, Wormep O KBApLoTIKOG Tol Sikaiou
elg¢ kpoupatwy; Eig apyupiou, €uotye Sokel. MAARV v
{owg, ® MoAéuapye, Tpog T xpfiobal apyuplw, [c]
dtav 6én apyuplou kowfj mplacBatl f| anoddobal
imrov: téte 8¢, W¢ £yw olpal, O UKdc. A vap;
Qatvetal. Kat unv étav ye mAolov, 6 voumnyog fi 6
kuBepvrtng; "Eowkev. *Otav olv Tl &¢n dpyupiw A
xpuoiw kowfj xpficBar, 6 Sikalog xpnoLWTEPOG THV
&Mwv; "Otav mapakataBécBar kal odv elvay, ®
JWKPOATEG.

2. Plato, Republicll, 361e-362c

[361] [e] kal 6N K&V AYPOLKOTEPWE AEyNTAL, W EUE
olou Aéyely, 0 Swkpateg, AANG ToUC EmatvodvTag mpo
Sdkatoouvng adikiav. €poliol 6¢ tade, OTL oltw
Slakeipevog O Oikatog [362] [a] pooTywoetal,
otpePAwoetal, dedrjoetal, EkkavBroetal TwdBapw,
TeAeuTt@V TaAvta kakd mabwv avaoxvduleuBnoetal
kal yvwoetat &tl oUK eival Sikawov GA Sokelv Set
£0éAeLv. O 6¢ ToU AloxUAou oAU AV dpa dpBdTeEpOV
Aéyewv katd tod &dikou. | @ OvtL yap dricouact tov
adikov, ate €mtndevovta mpdyua dAnbelog xopevov
kal o0 Tpog §6Eav {vta, ol Sokelv &dtkov AAN elval
€0€AeLY,

BaBelav GAoka 51 GpevOC KAPTIOUUEVOVY,

&€ ¢ T kebVA PAacTAveL BouheUata,

[b] mpditov pév GpxeL €v T mOAeL SokoUvrL Sikaiw
glvay, émetta yopelv 6roBev v BouAntay, kSi8dvar gig
ol v BouAntat, cupuBAEAAELY, kowwvelv? olg Gv 0£An,
kal mapd tadta navra woeleloBat kepdaivovta Td pA
Suaoyepaivelv 1O AdIKelV' €ig Aydvag Toivuv idvta kal
ibla kal dnuooia meplylyvecBal kal MAEOveKTEV TQV
£xBp@v, TAeovektoUvra &€ MAOUTELV kail Tou¢ Te piAoug
[c] €0 molelv kai toug €xBpolc PAdrtely, kal Beoig
Buoiag kal avabnuota ikav®d¢ Kal HeyoAOTPENMG
BUewv te kal avatiBéval, kol Bepamevelv ToU Sikaiou

L Emlyn-Jones/Preddy bracket kowwvelv.
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“That it is just to give back to everyone what he is owed,” he replied.
“At least | think he is right in putting it like this.” “Well, it is certainly
not easy to disbelieve Simonides,” | said, “for he was after all a wise
and inspired man.[...]

[333] [a] “So what about justice, now? For what use or for what
acquisition would you say it was useful in peacetime?” “It’s useful in
connection with business contracts, Socrates.” “By business contracts
do you mean partnerships, or something else?” [b] “Yes, | mean
partnerships.” “Now, when it comes to playing draughts, is the just
man a good useful partner, or someone skilled in playing draughts?”
“The person skilled in playing draughts.” “And in laying bricks and
stone is the just man a better, more useful partner than the
builder?” “Of course not.” “Well then, for what partnership is the just
man a better partner than the lyre player, just as the lyre player is
better at playing the lyre than the just man?” “Where money is
involved, | would say.” “Except, Polemarchus, perhaps when it comes
to using money [c] as when you need to buy or sell a horse jointly;
then, | presume, you need a trained horseman: isn’t that so?”
“Apparently.” “And again, when it comes to a ship, the shipbuilder
or ship’s captain?” “It seems so.” “So what then is the occasion for
the joint use of silver or gold when the just man is a more useful
partner than others?” “When it is to be put on deposit and kept safe,
Socrates.”

[361] [e] “Moreover if my [Glaucon] account is delivered in a
somewhat uncouth manner, don’t think that it is me speaking,
Socrates, but those who commend injustice over justice. What they
will say is that, such being his character, the just person [362] [a] will
be whipped, stretched on the rack and imprisoned, his eyes will be
burned out and finally, after suffering every evil, he will be impaled
on a stake, and come to realize that not to be just, but to seem just is
what one must aim for. So the saying | quoted from Aeschylus would
be more correctly applied to the unjust person. In reality they will
say that the unjust person, inasmuch as he is pursuing something
that relates to the truth and is not living with an eye on his
reputation, does not want to seem to be unjust but to be unjust:

harvesting the deep furrow throughout his mind,

from which spring valuable resolutions,

[Aesch. Sept. 593-94]2

[b] first, by holding office in the city because he is thought to be
just, secondly by marrying into any family he wishes, marrying off his
children to whomever he wishes, joining up in business with anyone
he likes. And in all this he is helped to gain advantage by the fact that
he does not have any scruples about committing injustice. And so, by
engaging in lawsuits, private and public, he wins and gets the better
of his enemies, and this enables him to become rich and do good to
[c] his friends and harm to his enemies. He will make sacrifices and
dedicate votive offerings to the gods on an appropriately magnificent
scale, and do service to the gods and any humans he wishes far more

2 n Aeschylus, the lines quoted are preceded by the statement that the seer Amphiaraos wants to really be excellent, not simply to
appear so (Sept. 592: o0 yap dokelv Gplotog, AN elval BEAeL).
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oAU Guewvov Toug Beolg kal Thv avBpwrnwv olg Gv
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effectively than the just person, so that it is reasonable to suppose
that he is also more loved by the gods than the just person. Thus they
say, Socrates, that a better life has been provided by gods and men
for the unjust than for the just person.”

3. Aristotle, Rhetoric 11,6 (1383v11-30; 138426-25)

[1383] [10] Mota &' aloxUvovtal kal dvatoxuvtoloty,
Kal Tipo¢ Tivag kal mig £xovteg, €k Tvde Sfjhov. EoTw
6n aioxvvn AUmn g fi tapaxn mepl ta eic adotiav
dowopeva ¢épelv TV Kakdv, [ TOPOVIWV R
veyovotwv A peMovtwv, n & avaitoxuv [15] -tia
OAlywpia TG Kal andBela mepl T@ auTd taldta. i &n
€0Twv aloyuvn 1 Oplobeloa, avaykn atoxvveoBal &ml
TolC ToloUTOLG TAV KoKV doa atoyxpd Sokel elvat f
aUT® A Wv dpovtilel Towadta & £otiv doa amd Kakiag
gpya €otlv, olov TO armoPaielv domida fi uyelv: amo
Seliag  yap. kol TO [20] amootepijoal
napakatabnkny: an’ adikiag yap. kal 1o cuyyevéaBal
ol oV Sel fj mou oL Bel fj Ote un Set- &’ dkolaoiag
Yap. KAl to kepdaively anod pkp&v i art’ aioxpdv i an’
aSuvatwy, olov mevritwy f TeBvewTwv 8Bev Kal R
napolia, TO KGv And vekpol dEpewv:  Amo
aioxpokepdeiag yap kal [25] aveleuBeplag. kal t© uN
BonBelv Suvauevov eic xprinarta, f fttov BonBelv. kal
10 PonBeloBal mopd TGOV ATTOV €0MOpwv. Kal
SaveileoBal Ote 60EeL aitely, kal aitelv Ote anattely,
kal drattelv &te aitelv, kal émawelv va 56&n aitely,
kal 10 A&rotetuxnkoto pndév Attov: mavta yap
aveleuBepiac tadta [30] onueia.

[...]

[1384%] [6] oOpoiwg 6& kal &mo thv GMwv
€kaotnc Ty tol ABoUG KakL@OV TA Epya Kal T onuela
Kal T& Opola aioxpd yap Kal aloxuvtikd. kal €l
TOUTOLC TO TV KOAGV WV TIAVIEC HETEXOUCLY f oL
ouoloL mavteg A ol mAeToTol, pn HeTéxeL. [...] [15] [...]
nidoyovteg 6¢ fj menoveoTeg f nmelodpevol T toadta
aioxuvovtal 6oa eig atuiov dEpel kal oveldn: talta
O’ €oTL TA €l UMNPETNOELS | owUATOoC R Epywv
atoxp®v, wv éotl t© UPpllecBal. kol t@ pEv elc
akohaciav kal €kovia kal Gkovra (ta &' eig Blav
akovta) amo [20] avavdplog yap A Seldiog N
UTopovn Kal TO un dpuveoBal.

‘A pév o0V atoyUvovtat, Tadt éotl kal Td toladtar
énel 6¢ nepl adoiog pavracia otiv 1 aloxvvn, kal
taltng aUThg xapv AMA pn v anofalvoviwy,
oUbeic 8¢ tiic &A6EnNc dpovtiler G 1| S TOUG
Sofalovtag, Avaykn toutoug [25] aioxveoBat wv
Adyov ExeL.

Text and transl. J. H. Freese (Cambridge, Ma, 1926)

[1383°] What are the things of which men are ashamed or the
contrary, and before whom, and in what frame of mind, will be clear
from the following considerations. Let shame then be defined as a
kind of pain or uneasiness in respect of misdeeds, past, present, or
future, which seem to tend to bring dishonour; and shamelessness [15]
as contempt and indifference in regard to these same things. If this
definition of shame is correct, it follows that we are ashamed of all
such misdeeds as seem to be disgraceful, either for ourselves or for
those whom we care for. Such are all those that are due to vice, such
as throwing away one’s shield or taking to flight, for this is due to
cowardice; or [20] withholding a deposit, for this is due to injustice.
And illicit relations with any persons, at forbidden places or times, for
this is due to licentiousness. And making profit out of what is petty or
disgraceful, or out of the weak, such as the indigent or dead; whence
the proverb, “to rob even a corpse,” for this is due to base love of gain
and [25] stinginess. And to refuse assistance in money matters when
we are able to render it, or to give less than we can; to accept
assistance from those less able to afford it than ourselves; to borrow
when anyone seems likely to ask for a loan, to ask for a loan from one
who wants his money back, and asking for repayment from one who
wants to borrow; to praise in order to seem to be asking for a loan, and
when you have failed to obtain it to keep on asking; for all these are
signs of [30] stinginess.

[...]

[1384?] [6] Similarly, in regard to each of all the other vices of
character, the acts resulting from them, their signs, and the things
which resemble them, all these are disgraceful, and should make us
ashamed. It is also shameful not to have a share in the honourable
things which all men, or all who resemble us, or the majority of them,
have a share in. [...] [15] [...] And we are ashamed when we suffer or
have suffered or are likely to suffer things which tend to ignominy and
reproach; such are prostituting one’s person or performing
disgraceful actions, including unnatural lust. And of these actions
those that promote licentiousness are disgraceful, whether voluntary
or involuntary (the latter being those that are done under
compulsion), since [20] meek endurance and the absence of
resistance are the result of unmanliness or cowardice.

These and similar things are those of which men are ashamed.
And since shame is an impression about dishonour, and that for its
own sake and not for its results; and since no one heeds the opinion of
others except on account of those who hold it, it follows that men [25]
feel shame before those whom they esteem.
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